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Comment 1
As we saw in previous sessions, the Fourth 

Gospel paints a remarkably positive picture of 
the crucifixion of Jesus. It sees Jesus rising above 
the horror to reveal God’s glorious, redeeming 
love. From the perspective of this Gospel, it’s as 
if Jesus uses the occasion to engage in a powerful 
demonstration of God’s enduring and transform-
ing grace. 

Even on the cross—or perhaps especially on 
the cross—Jesus functions as “the Word made 
flesh.” In Jesus’ giving of himself for others’ sake, 
God speaks. In Jesus’ giving of himself for others’ 
sake, God lives. In Jesus’ giving of himself for oth-
ers’ sake, God triumphs.

Scripture to Read
John 19:26–27

Comment 2
The Fourth Gospel portrays the whole of Je-

sus’ ministry as an effort to bring together the 
scattered children of God so that together they 
might enjoy God’s embrace.

As we saw last time, even on the cross, Jesus is 
portrayed as reaching out to foster a new sense of 
community, a new sense of family, a new sense of 
oneness. To the unnamed “mother” who stands 
near the cross, to the “mother” who represents 
in part the important Jewish faith tradition that 
has “mothered” Jesus, Jesus now says, “Woman, 
behold your child.” 

Comment 3
And who is this child? It’s the unnamed “dis-

ciple whom Jesus loved.” In effect, it’s all of us, 
people from many cultures, traditions, and eth-
nicities who continue to be reborn and rewoven 
“from the Top.” And then to all of us, whether we 
are Jews or Gentiles, Jesus says, in effect, “Child, 
behold your mother.”

In the shadow of the cross, so to speak, comes 
God’s haunting cry, expressed through “the Word 
made flesh.” It’s a cry to heal our divisions, tear 
down our walls, and fling open the gates of our 
stubborn hearts.

For Discussion
Verse 27 says that “from that hour” the dis-

ciple whom Jesus loved took “the mother” into 
his or her own “home.” Do you think that we are 
meant to take this report literally? Why or why 
not? If it’s not meant to be taken literally, what 
might it be suggesting?

What are some of the ways that we, too, join 
with others in responding faithfully to this im-
passioned request from the cross?

Scripture to Read
John 19:28

Comment 4
“After this,” says the Fourth Gospel. 
After what? we might wonder. It’s just after 

we have heard Jesus issuing a final plea for the 
creation among his followers of a new commu-
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O Master, let me walk with thee…



nity, a beloved community, an enlarged sense of 
“family” that transcends the many false walls and 
artificial boundaries that still do so much harm.

We know from many New Testament epistles 
that this new community didn’t come togeth-
er easily. It wasn’t yet implemented as quickly 
or as fully as God intended. But the seed had 
been planted. The witness had been given. The 
call had been issued. And “from that hour,” says 
the Fourth Gospel, through the glorious witness 
of Christ’s self-giving love, disciples have been 
transformed.

Comment 5
The “beloved community” is not yet as much 

of a reality as it should be. We humans are still 
struggling to grow. We’re still struggling to learn. 
We’re still struggling to “see” and understand the 
implications of the new creation that Jesus, even 
now, invites us to “behold” and make our own.

But we are told that after having issued his 
invitation from the cross—and after demonstrat-
ing in his own flesh the redeeming glory of an “I 
am” who is forever pouring out God’s own self 
for our sakes—Jesus “knows” that “all things” 
are now completed. Or as the King James Version 
rightly puts it, he knows that all those things that 
he has been called to do are “now accomplished.”

For Discussion
Theologically, what can we learn from this 

Gospel’s perspective that even at this point—
before his actual death—Jesus “knows” that all 
those things that he has been called to do are al-
ready “accomplished”?

Scripture to Read
John 19:28

Comment 6
Most English translations of this verse have 

Jesus saying, “I thirst.” We are told that he says 
this so that scripture might be “fulfilled.” 

However, the Greek word that is translated 
here as “fulfilled”—teleiōthē—is different from 
the word that is translated as “fulfilled” in most 

other places in the New Testament. This Greek 
word, more than most, has a strong sense of com-
pletion.

Comment 7
Teleiōthē doesn’t just mean “fulfilled” in the 

limited, ordinary sense. It rather means a task 
that is totally and utterly completed or an effort 
that is fully accomplished or a long-sought goal that 
is finally and fully reached. 

The distinctive Greek word that is used here 
conveys a strong sense of both “All done!” and 
“Well done!”

That makes the verse a bit puzzling. We’re 
told that it is so that scripture’s task might be 
“completed” and so that scripture’s goal might be 
“fully reached” that Jesus now says, “I thirst.”

For Discussion
How could Jesus’ thirst signify the ultimate 

completion of scripture’s purpose? Can you think 
of any possible meanings for this?

Scripture to Read
Psalm 69:1–4a

Comment 8
For most Christians, Psalm 69 is not terribly 

familiar. Almost no one commits it to memory. 
Almost no one calls it a “favorite psalm.” And 
that’s understandable, for this psalm is filled with 
many cries of distress. This psalm lifts up the an-
guished voice of someone who feels as if he or she 
is sinking “in deep mire,” floundering alone in 
“deep waters.” It’s hardly a psalm that we would 
turn to for encouragement.

Yet at least three times, and probably more, 
the Fourth Gospel either quotes directly from 
this psalm or alludes to it in some dramatic fash-
ion. For example, when Jesus is being examined 
by Pilate, Pilate announces that he has whipped 
and beaten Jesus despite the fact that Pilate can 
find “no cause” against him. The language used 
by Pilate is almost exactly the language used in 
the fourth verse of this psalm.



Scripture to Read
John 2:13–17

Comment 9
Early in this Gospel, we encountered a scene 

in which Jesus went up to Jerusalem for the feast 
of Passover. He became upset by those who were 
selling sheep and oxen and doves near the Tem-
ple. They were selling these things to pilgrims 
who had come from afar for the holy celebration 
of God’s deliverance. They were profiting off of 
others’ religious needs.

In John 2, we are told that after overturning 
the tables of these merchants and after driving 
out the money changers, Jesus dumped their pol-
luted money on the ground.

Scripture to Read
Psalm 69:8–9

Comment 10
In John 2, Jesus’ actions seem to shock his 

followers . They also alienate him from religious 
hierarchy. 

But the Fourth Gospel tells us that as Jesus’ 
followers later reflected on his surprising behav-
ior, they remembered a line from Psalm 69, where 
it says, “The zeal of thine house has eaten me up.”

Comment 11
To be “eaten up” with zeal is a figurative im-

age, of course, but it’s an image very much in 
keeping with the crucifixion scene in which we 
are told that Jesus’ inner “garment” was seamless. 
And as we saw earlier, the Fourth Gospel doesn’t 
leave it at that. It goes on to explain that Jesus was 
“seamless” because he had been “woven through-
out” and “woven from the Top” by God’s own 
self, as it were.

The reference to Jesus’ “seamless” self is this 
Gospel’s way of suggesting that from the begin-
ning, Jesus’ “zeal” was pure. His loyalty was un-
divided.

Comment 12
Unfortunately, what Jesus sometimes saw in 

the Temple, says the Fourth Gospel—what he 
sometimes saw in the religious world of his day 
and perhaps what he would also see in the reli-
gious world of our day—was not “seamless.” It 
was instead polluted. It was corrupted. It had a 
self-serving rather than a self-giving agenda. 

From the Fourth Gospel’s perspective, this 
kind of religious agenda simply needs to have 
its “tables” overturned. But by overturning those 
“tables” and by throwing that religious money 
on the ground, it’s as if—to use the language of 
Psalm 69 —Jesus’ seamless “zeal” has caused him 
to become “an alien unto his mother’s children.”

Comment 13
Significantly, as we saw earlier, it’s in the cru-

cifixion scene itself that Jesus is portrayed as fig-
uratively describing his own rich Jewish heritage 
as his “mother.” He then seeks to link his “moth-
er” with a broadened and greatly expanded set 
of children, a new “family,” as it were, a divinely 
“woven” community that will share Jesus’ own 
“seamless” and self-giving zeal. 

“Woman,” he says to the scriptural tradition 
that is his mother, “behold your children.” And 
then to all those Jews and Gentiles from diverse 
traditions whom he loved because of their undi-
vided commitment to practicing God’s self-giv-
ing—and never self-serving—religious ways, Je-
sus boldly says, “Child, behold your mother.”

Psalm 69 may not be terribly familiar to us, 
but in multiple places the Fourth Gospel draws 
from this psalm for its imagery and language.

For Discussion
What sorts of modern, self-serving religious 

behavior might we need to “overturn”—or “throw 
down on the ground”—if we are be faithful, di-
vinely woven, self-giving “children” of the Jewish 
scriptural tradition that had “mothered” Jesus?

Scripture to Read
Psalm 69:12

Comment 14
In Psalm 69—the same psalm to which the 



Fourth Gospel alludes so often—we learn more 
about this individual whose seamless zeal for God 
and for God’s ways has caused him to be treated 
as an “alien” by his “mother’s children.”

The psalmist talks here about “they that sit in 
the gate.” In scripture, the “gate” is a common 
term for the daily abiding place of the rich and 
the powerful. In ancient times, it was at “the 
gate” that judges pronounced judgment. It was 
at “the gate” that many important questions were 
decided. And it was at “the gate” that self-exalted 
individuals, perhaps “drunk” with the self-serv-
ing “wine” of their own importance, could per-
vert justice, failing to embrace the poor and the 
stranger, treating them instead with contempt.

Comment 15
 Thus here in this poignant psalm, we find 

an individual who is “seamless” and zealous—but 
severely misunderstood—sadly declaring that 
“they who sit in the gate speak against me.” 

The portrayal that is presented to us in the 
Fourth Gospel overflows with similar imagery. Je-
sus is portrayed as seamless, zealous for God and 
God’s ways. But he is misunderstood and treated 
with contempt by those powerful and misguid-
ed Jews and Gentiles who “sit in the gate.” Even 
Pilate, the Roman Empire’s exalted emissary, is 
deaf to “the Word made flesh.” He’s so enmeshed 
in Tyranny that he no longer hears Truth, even 
when it stands in silent witness before him.

Scripture to Read
Psalm 69:13–14

Comment 16
The misunderstood individual whose cries 

dominate this psalm now offers a prayer “unto 
thee, O Lord.” 

The prayer is that at “an acceptable time,” 
God will deliver this one who has been ridiculed 
and abused. The prayer is that at “an acceptable 
time”—and in the hour, as it were, of God’s abun-
dant mercy—this seamless, undivided individual 
who is so zealous for God and God’s ways will be 
lifted out of “deep waters.”

Comment 17
In the psalm, the reference to “an acceptable 

time” functions as a reminder that God’s timing 
is not always our timing, but when God’s time 
does come, then watch out—for the psalmist 
believes that in that hour, a steadfast love and a 
divine, liberating mercy shall explode with abun-
dance. A similar understanding is found in the 
Fourth Gospel. Indeed, the Fourth Gospel over-
flows with repeated references to “the hour” in 
which God’s mercy and glory shall “light up the 
world,” as it were.

So it’s probably no accident that the Fourth 
Gospel uses this same language to define the be-
ginning of the new, more inclusive community 
that was forged at the cross. We are told in John 
19:27 that it was “from that hour” that the disci-
ple “whom Jesus loved” was united in a new kind 
of family with the “mother” from whom Jesus 
had come.

Scripture to Read
John 12:23–24, 27–28
John 17:1

Comment 18
Like Psalm 69, the Fourth Gospel recognizes 

that the “acceptable time” of God—the glorious 
time in which mercy blooms and loving kindness 
emerges like abundant fruit for all the world—it 
emerges only after we give of ourselves for the 
sake of a “harvest” yet to come. We are the “seed” 
that is planted. We are the “grain” that must give 
of itself so that ripe fields might grow.

In the Fourth Gospel, we are told that as Jesus 
wrestled with all of this, it was as if the “deep wa-
ters” in his soul became divinely “troubled.” They 
were “stirred” from Above. The Breath of God 
whispered to him, just as it continues to whis-
per to us, and Jesus knew that “the hour” was 
coming when, through his own willingness to be 
the “seed” that was planted, God’s ever-creating, 
ever-transforming glory would burst out all over.

Scripture to Read
Psalm 69:20



Comment 19
To be “eaten up with zeal” for God and God’s 

ways is to allow yourself to be misunderstood, 
even to be treated as a “stranger” and an “alien” 
by your “mother’s children.” To be “planted” like 
a seed in the ground, to allow yourself to “die” 
so that others might live, isn’t easy. You may find 
yourself “talked about” in the “gate.” You may 
find yourself mocked by those who are “drunk” 
on their own “wine.”

And all of this, suggests Psalm 69, can break 
your heart—just as it seems to have broken Je-
sus’ heart. Sometimes, as the psalmist reminds 
us, the going is rough—and the mountains hard 
to climb. At times, our spirit can become heavy. 
Comfort can seem far away. As we allow ourselves 
to complete our calling as the divinely commis-
sioned “seed” that is planted for others, we too—
like Jesus and the psalmist—can find ourselves 
feeling at times “like a motherless child.”

 
Scripture to Read

Psalm 69:20–21

Comment 20
The psalm goes on to use another image. 
It suggests that those who misunderstand   

God’s call—those deluded, self-centered individ-
uals who “sit in the gate,” drunk on a self-serving 
“wine” of their own making—they offer “gall” to 
the hungry and “vinegar” to those who thirst. 

In other words, instead of meeting the deep 
needs of others, as the Word-made-flesh did, 
they spew forth only that which mocks and be-
littles. Instead of producing a fruit that is sweet, 
they dispense unto others that which is inherent-
ly sour and bitter.

For Discussion
What are some of the ways that self-centered 

religious people today sometimes dispense that 
which is sour and bitter instead of that which is 
sweet and refreshing?

What can be the effect of these “bitter fruits” 
on others?

Scripture to Read
John 19:28–30

For Discussion
What connections do you see here with Psalm 

69?
In light of what we’ve seen in Psalm 69 and 

elsewhere in John, what new thoughts do you 
have, if any, about what it means when Jesus says, 
“It is finished”?

Comment 21
The Fourth Gospel’s portrayal of Jesus being 

“thirsty” during the last moments of his earthly 
life —and then being offered nothing but “vine-
gar” in response to this thirst—provides an obvi-
ous connection to Psalm 69. There’s also an ob-
vious contrast to the way in which Jesus, earlier 
in this Gospel, offered an abundance of sweet, 
“living water” to the woman he met at a well in 
Samaria. 

It’s perhaps also a reminder that we can be 
givers of bitterness and sorrow—or we can follow 
Jesus in being givers of good gifts, “living water” 
and “bread eternal.”

It was perhaps with this in mind that Wash-
ington Gladden, a pastor in Ohio who was also 
an outspoken activist in many justice causes, 
wrote a hymn in 1879 with these words:

O Master, let me walk with thee 
in lowly paths of service free; 
tell me thy secret, help me bear 
the strain of toil, the fret of care. 

Help me the slow of heart to move 
with some clear, winning word of love; 
teach me the wayward feet to stay, 
and guide them in the homeward way. 

Teach me thy patience; still with thee,
in closer, dearer company, 
in work that keeps faith sure and strong, 
in trust that triumphs over wrong,

in hope that sends a shining ray 



far down the future’s broadening way, 
in peace that only thou canst give, 
with thee, O Master, let me live!

Comment 22
We’re told that in response to this heartless 

giving of vinegar, Jesus declares, “It is finished.” 
At least that is how the King James Version and 
many other translations typically put it.

But just as we saw in verse 28, the Greek word 
used in verse 30, so often translated as “It is fin-
ished” literally means “completed.” It doesn’t just 
mean “the suffering is over.” It doesn’t just mean 
“at last, I’m done putting up with all of this.” 
Rather, it means, “I have completed all that was 
needed. God wants nothing else from me.”

But we are then led to wonder, what is it 
that has been “completed”? And in what sense is 
“nothing else” needed?

Comment 23
One possible clue about the meaning of this 

“completion” can be found in verse 28, where the 
statement about thirst first occurs. In verse 28, 
we are told that this statement was to “fulfill the 
scripture,” meaning to “complete it” or to “bring 
it to an end.”

As we have seen, the Fourth Gospel has re-
peatedly connected the life of Jesus with Psalm 
69, especially verses 1 through 21. The allusions 
to this ancient psalm first appear in John 2. They  
continue right up through the present context.

Comment 24
Unfortunately, after Psalm 69’s tragic portray-

al of nothing but “vinegar” being offered to a dis-
tressed individual whose “thirst” runs deep, this 
remarkable psalm turns mean. It turns vindictive. 
The psalmist cries out to God for vengeance. “

Inflict suffering on my oppressors!” the 
psalmist seems to cry. “Show them your wrath! 
O God, get mad—real  mad—and do them great 
harm!” It’s a natural human response, accurately 
portrayed in this ancient psalm.

Comment 25
But vindictiveness is not a godly response. 

So the Fourth Gospel introduces Jesus’ “thirst” 
with a pointed declaration. We are told that with 
his statement of thirst and the soldiers’ cruel re-
sponse, “the scripture is fulfilled.” 

In other words, the “Word made flesh” will 
not cry for vengeance. Yes, after the dispensing 
of vinegar, Psalm 69 turns mean. It turns vindic-
ative. But the “Word made flesh” will have none 
of that. As far as the “Word made flesh” is con-
cerned, we need read no further in Psalm 69.

Comment 26
By cutting short this ancient psalm—by 

abandoning its mean-spirited and vindictive 
parts—the Fourth Gospel calls on us, as well, to 
abandon that which is mean-spirited and vindic-
tive in our own souls and in our own world. 

In the Gospel According to Luke, Jesus looks 
down from the cross and prays, “Father, forgive 
them, for they know not what they do!” No such 
statement is needed in the Fourth Gospel, for 
the same point is made by declaring that with Je-
sus’ expression of “thirst,” scripture is “fulfilled.” 
Psalm 69—to the surprise of human hearts—is 
brought to “completion.” As far as the “Word 
made flesh” is concerned, Psalm 69’s relevance is 
“finished.”

Comment 27
Take the vengeance that lies in your hearts—

the spirit of retaliation that explodes with such 
fury both in Psalm 69 and at times in each of 
us—and toss that meanness aside, suggests the 
Fourth Gospel. It’s not God’s way. It’s not God’s 
word.

A similar message is conveyed in a hymn 
written in 1872 by John Greenleaf Whittier:

Dear God, who loves all humankind,
forgive our foolish ways;
reclothe us in our rightful mind;
in purer lives thy service find,
in deeper reverence, praise.



In simple trust like theirs who heard,
beside the Syrian sea,
the gracious calling of the Lord,
let us, like them, without a word,
rise up, and follow thee.

Breathe through the heats of our desire
thy coolness and thy balm;
let sense be dumb, let flesh retire;
speak through the earthquake, wind and fire,
O still, small voice of calm!




